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SECTION ONE

=

Lifting Up the Mountain Like a Barrel

OVERVIEW

The Gemara in Shabbos 88a relates several of the events which occurred
on Shavuos when Hashem gave us the Torah. It teaches that He lifted
Har Sinai over our heads 7215 — like a barrel.

Numerous questions need to be answered to understand this statement,
including:
e How does the Gemara know that Hashem lifted up the mountain?

e Why was this necessary? If it was to make sure we would accept
the Torah, we had already done so when we said "y»wn 73",

Significantly, 'ox and the %972 differ on the reason that Hashem lifted
Har Sinai above our heads, and what we learn from this.
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Summary of the Gemara

The Gemara in Mesechtas Shabbos describes the events of the giving
of the Torah on Shavuos.

It begins on daf 86a with a dispute regarding whether Matan Torah
occurred on the sixth or seventh of Sivan. (Here, we follow the opinion
that it was on the sixth, the day of Shavuos.)




On daf 88a, the Gemara relates some of the events which occurred at
Har Sinai on Shavuos.

77 nonmn2 130" — The Gemara quotes the verse (Shemos 19:17)
— “(Moshe brought the people forth from the camp toward Hashem)
and they stood under the mountain.”
-Rashi (177 n°nnn 7"7) says they stood wan 97 nnn — literally
under the mountain.

NOIT 93 N»m 92 273N 9’8 — The Gemara quotes Rav Avdimi bar
Chama bar Chasa who says, 7335 %77 28 275y 7"'32:7 795w 29 —
"the verse teaches that HaKadosh Baruch Hu lifted the mountain over
their heads like a barrel.”
-Rashi (v 13"7) says that a n°» is a vessel used to make beer.
-The Aruch says it refers to a woven basket.

090732 NN 2% IND ONY L300 70T ﬂ’772/7/‘.7 2AN DN 275 N — And
Hashem said, “If you accept the Torah, fine. But if not, here will be
your burial spot.”

QUESTION: How does the Gemara know that the phrase
"7 ponnna' means that Hashem lifted up the mountain? The
simplest meaning of these words is that the Jews stood at the foot
of the mountain.

The Maharsha (277 17129 729w 17"'7) says that the Gemara knows that Hashem held
the mountain over our heads because the verse says =177 nannna — within the
mountain, and not =:77 arn — under the mountain.

He explains that the word n>nrna means “within its insides.” This refers to an item

surrounded on all sides, such as by a barrel or a grave.

The Parparos L’chochma notes that the gematria of the word nvas is 426, the
numerical equivalent of the word yon — within. This indicates that Hashem held the
mountain directly over our heads and we were within its insides.

(Brought by the Eitz Yosef on the [117 n°nnna 7" :2 797 A7y 'on] 2pys 8. The Ben
Ish Chai says similarly in [795w 7%n 7"7 797 7729] 279970 32.)

Understanding the statement that Hashem lifted the mountain like a barrel

QUESTION: Why did Hashem lift Har Sinai above our heads?
We had already demonstrated our willingness to accept the
Torah one day prior when we said “Naaseh V’Nishma”. Were
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we reconfirming our prior acceptance, this time under duress, or
was there a difference between the two acceptances?

Several commentators explain the statement of the Gemara that Hashem lifted the
mountain like a n*»3, based on the Midrash Tanchuma.

The Midrash Tanchuma ('x 75 m1 nwno) teaches various lessons regarding the 79
7o bwaw (the Oral Torah, referring to the Gemara), including the serious, ongoing
effort necessary to learn it. It says that the 719 Svaw 7n is the specific merit we
possess which holds up the world.

From the words 5770577 nR »R=w» Wwap 89, the Midrash describes the events of Hashem
lifting up the mountain.

s»Rn ary — The Midrash says that on Shavuos morning when Hashem picked up the
mountain, He forced us to accept only the 15 Hwaw 9.

It was unnecessary for Hashem to force us to accept the ansaw 577 (the Written
Torah), because we had already done so on the previous day (the fifth day of Sivan)
when we said, "y»wa qwwi". The Midrash says that we accepted the an2aw 7mn
willingly, since vy R PRy P93 PR — since it does not require exertion and hard
work to learn it, and it is small in size.

X»8 — Rather, when Hashem lifted the mountain, He forced us to accept only the 7730
75 bwaw. The Midrash says that He did so because the Torah contains numerous
Mitzvos, each with a myriad of details, and fulfilling it requires tremendous effort and
a great love of Hashem. He wishes to stress the seriousness with which we need to
approach the 7» Syaw 7710, to make sure that we would accept it properly.

The Eitz Yosef on the Midrash quotes the Alshich who comments on this, adding that
the Jews’ original hesitancy to accept the 79 Svaw 790 was due to our great love for
Hashem, since we were uncertain how we could fulfill all of its many details and learn
it properly. Therefore, they said "vaw nwyi" because they thought it would be
sufficient to accept the an2aw 7m0 alone and keep it fully.

QUESTION: Since Hashem wished to threaten us to accept the
Torah, He could have done so in other ways. Why was it
necessary for him to lift the mountain over our heads? Further,
why does the Gemara compare Har Sinai to an empty barrel?

What do these elements reveal about our acceptance of the
Torah?

The Ben Ish Chai in (o5 noow bn aw 7"7) »7997° 12 says, based on the Midrash
Tanchuma, that when the Jews originally said "vawn qwyi", we only accepted the
an>aw 70 and only according to its wwe wwws — basic understanding We did not want



to accept the 75 Syaw 70 because we recognized that on its every word, “»n 712 790
oY Bw avsn — hung copious amounts of laws.

However, Hashem wished for us to accept the 15 vaw 770 with a full understanding
of what we were accepting. Therefore, He held up the mountain like an empty barrel
to show that every word of the Torah is like a barrel with a %1% na — utensil for
putting items into.

The Ben Ish Chai is saying that our acceptance of the Torah was based on our
knowledge of what we were receiving. We needed to accept the Torah with the
knowledge that its every word contains endless depth.

QUESTION: Why did Hashem coerce us to accept the Torah,
and why did He threaten to destroy the entire Jewish nation if
we did not?

Two approaches from the commentators to explain the events of Matan Torah

Approach One — Tosefos

Tosefos (n°°35 177 1779y 1193 7"7) says that Hashem held the mountain over the Jews’
heads, 7P 925w 5"wRY — even though they preceded this event by saying mwwa"
"yawn — “Naaseh V’Nishma — We will do and we will hear.”*

Tosefos says that Hashem was concerned that even though the Jews had already
accepted the Torah, we would be consumed with intense fear when we saw the fire
surrounding Har Sinai, and when our souls left our bodies during Matan Torah (as the
Gemara describes on 88b). Due to this, @avamm 17> 8w — perhaps the Jews will
withdraw their commitment to accept the Torah.

Therefore, He held the mountain above us to threaten us, to make us guarantee that
we would not backtrack on our commitment. The fear of immediate annihilation
prevented us from doing this, and reinforced our commitment to observing the Torah.

Approach Two — The Maharal

The Maharal in several places, including in Gur Aryeh on Shemos 19:17 (on the
verse "7 n°nnna 12x°n7") challenges the approach of Tosefos. Among the questions
he asks is why would we abandon our entire commitment simply due to the fear we
felt during Matan Torah.

! The Torah later records (Shemos 24:7) that the Jews said “Naaseh V’Nishma.” However, the Gemara
here and many of the commentators say that this event occurred on the fifth of Sivan, prior to Shavuos.
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The Maharal suggests a different explanation of the Gemara and the events of Matan
Torah. He says that Hashem lifted the mountain above our heads not to reinforce the
commitment we made to accept the Torah, but to inform the Jews of the s ns nbyn —
the fundamental value of the Torah.

He explains that if the Jews had accepted the Torah only willingly (even though this is
admirable), it might lead to a misunderstanding of the Torah. One might say that the
Torah is a beneficial part of the world which enhances our lives, but not that it is
critical to the existence of the entire universe.

Therefore, Hashem lifted the mountain to tell the Jews that you must accept the
Torah. If you do not, the world will cease to exist.

It is impossible for the world to exist without the Torah (as the Gemara will say that
the world would revert to 1121 3730 — emptiness — had we not accepted it). You need
to accept it knowing that it is the foundation of the entire universe.

The Maharal adds in (2" p79) »x=w> naxen that Hashem lifted the mountain to
inform the Jews that the 70 is the nixsx» — the reality of the world. He wished to
teach us that the abws nu>ws — the completion of the entire world — was based on our
acceptance.



SECTION TWO

=

A Test of our Commitment

OVERVIEW

The Gemara in Shabbos 88a says that Hashem lifted Har Sinai over our
heads to guarantee that we would accept the Torah. How had the Jews
previously shown our commitment to accepting the Torah, so that it
would be obvious that we would agree to Hashem’s demands?

The Gemara in Avodah Zarah describes the events of Shavuos from a
different perspective and sheds light on this issue.
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QUESTION: The Gemara says that if the Jews had refused to
accept the Torah when they were standing under the mountain,
they would have died there and the entire world would revert to
a situation of emptiness (as the Gemara will say)

The fate of the entire world hung on a single act of the Jews. How
had the Jews previously shown their ability to pass this test?

The Gemara at the beginning of Mesechtas Avodah Zarah describes the events of
Matan Torah from a different perspective, including the eagerness of the Jews to
accept the Torah and observe its rules.

Summary of the Gemara in Avodah Zarah
The Gemara in Avodah Zarah daf 2a-3a says that in the future (in the
time of Moshiach), Hashem will announce that He will reward anyone

who was involved in the Torah. The Gemara relates that each of the
non-Jewish nations will line up to claim that they deserve the reward.
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Each will describe various ways that they enabled the Jews to learn.
However, Hashem will reject all of their claims.

0% o8 — The Gemara towards the bottom of 2b says that the
nations will then try another attempt to convince Hashem to give them
the reward. They will say to Hashem, /711525 X857 11 nn2 2750 »'"a9 —
“Ribbono Shel Olam, did You offer it to us and we did not accept it?”

Hashem will respond to them, based on a verse in Habbakuk, that He
offered the Torah to the nations, but they each rejected it.

T DY 793% 2995 29N 97 9N — The nations will then ask whether
they had accepted the Torah and were punished for not observing it.
Hashem will reject this claim as well.

M5 71937 KDY 703030 7 ATHY 1055 D50 AT 1% 001N 7O NON
N My — Rather they will claim, “Ribono Shel Olam, did You
lift up the mountain over our heads, as You did to the Jews, and we
did not accept it?” It quotes the verse, "%77 nnrna 1axn»”, and
describes the event as it does in Mesechtos Shabbos.

<7327 M8 7% — The Gemara says that HaKadosh Baruch Hu will
respond that the non-Jews themselves did not fulfill the 23 an¥» yaw
1 — the seven universal laws — which He had given them previously.
Therefore, there was no reason to offer additional laws to them under
coercion.

The Rif on the (mnwxn 172 R 7"7) :2 777 772y - apws v says that Hashem lifted the
mountain above the heads of the Jews because we previously showed Him our
commitment when we said "vawn nwvi". Additionally, we were already fulfilling the
small number of Mitzvos which we received in Marah prior to traveling to Har Sinai
(specifically those of Shabbos and certain laws governing business transactions).

Since we had already willingly fulfilled these mitzvos, this demonstrated that we had
submitted (7aywn) ourselves to Hashem.

The Rif cites the verse "23py> 0o mp awn awn 12 M 710" — “the Torah which Moshe
commanded us is the inheritance for the congregation of Yaacov” (Devarim 33:4). He
says that the word mw= (inheritance) alludes to the word mea8% (engaged). Just as a
7OTN2T w1 — an engaged woman — is considered married even before the Nisuin at
the Chupah and cannot back out (without receiving a Get), we were already “married”
to Hashem through our eager fulfillment of the Mitzvos we had received. We showed
through this that we would accept the rest of the Torah when Hashem lifted the
mountain over our heads (based on Pesachim 49b).

In contrast, in the future when the nations of the world will claim that they would
have accepted the Torah if Hashem had lifted the mountain over their heads as the
Jews did, Hashem will reply, since you did not accept what | already gave you, there
was no reason to give you additional laws.



SECTION THREE

o
A Coercion and a Willing Reacceptance

OVERVIEW

The Gemara teaches that because Hashem coerced us to accept the
Torah, this gave us an excuse in the future to claim that we should not be
punished for failing to observe it. However, this claim was removed
when we reaccepted the Torah after the Purim miracle.

Issues which need to be clarified include:

e Why would Hashem put us in a situation that we could defend our
improper actions through a claim of coercion?

e How did we lose this ability when we reaccepted the Torah?

¢ In light of our claim that we were coerced into accepting the
Torah, how could Hashem have punished us prior to our willful
reacceptance?
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Summary of the Gemara

The Gemara in Shabbos teaches that Hashem threatened to wipe out

the entire Jewish nation if we did not accept the Torah, and then it
describes one outcome of that act:

NNSIND 7739 NYTMW INO» 270 92 NN 7N — It quotes Rav Acha bar

Yaacov who says, ‘‘from here is a Moda’ah — a compelling claim of
coercion on the Torah.”




;737 78 — The Gemara quotes Rabba? who responds and says, v 58
PIMAN M2 Y32 7T 10 %9 — Rabba says, “even so, the Jews
reaccepted the Torah in the days of Achashverous. 19377 y52" 25757
"os73;7%7 — This is as the verse in Megillah 9:27 teaches, “the Jews
fulfilled and accepted upon themselves.”

The Gemara explains: 15 — they (the entire Jewish nation) agreed
to fulfill — 925 y»a%w 72 — what they had already accepted upon
themselves (referring to the Torah).

Rabba is explaining that once the Jews willingly reaccepted the Torah
after the Purim miracle, this negated the Moda’ah which they
previously had. Therefore, they were entirely bound to follow the
Torah, and could be punished if they did not do so.

Understanding the Jews’ forced acceptance of the Torah and its ramifications

Numerous issues need to be resolved to understand the statement
of the Gemara here, including:

QUESTION ONE: What is the meaning of the phrase 7239 xy7™»
RNIRD?

QUESTION TWO: Since we had a xy7 for our behavior from
the time of the giving of the Torah until we reaccepted the Torah
after the Purim miracle, how could the Jews have been punished
for any sins they committed in the interim?

The term xw7» refers to statement of coercion, which a person can use in court to
annul a transaction by showing that he was forced to agree to it.

Rashi (721 ®y711n 71"7) explains: as°hp anbapw 7 annp K aud 175 avn anw — for
if the Jews were taken to court and asked, “why did you not fulfill what you accepted
on yourselves,” 23382 mbapw 73w amv we — they would be able to respond that they
were forced to accept it.

The Chiddushei HaRan (xn»mxn 1727 Xy71 1801 1'"7) suggests an explanation of the
Moda’ah and why it was eliminated when the Jews reaccepted the Torah at the end of
the Purim events.

2 Based on an emendation by the Hagehos HaBach.
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He says that the Jews’ acceptance of the Torah was a prerequisite to our receiving the
land of Eretz Yisrael. (Had we refused to accept the Torah, we would not have been
entitled to receive the Land, but would have died in the desert.)

Since accepting and fulfilling the Torah is the basis of our life in Eretz Yisrael, once
the Jews failed to properly observe its rules, we needed to be exiled from it.

When Rav Acha in the Gemara says that the Jews had a Moda’ah, he meant, §7°72"
"yara phr b pRw — for us who do not have a portion in the land (since we do not
live in it) — we have a valid Moda’ah. Since we accepted the Torah to receive Eretz
Yisrael, once we were exiled from the land, we could argue that we are no longer
bound to the follow the Torah.

Rabba replies to him that the Jews’ reacceptance of the Torah during the time of
Purim negated any Moda’ah we could claim. The Jews reaccepted the Torah then
when they were also living in exile, as they were all living in Shushan and other parts
of the Persian Empire. They reaccepted the Torah willingly without connecting it to
living in the land. We who similarly do not live in the land are bound by their
renewed commitment to follow the Torah.

The Chiddushei HaRamban (772 12192 »nR7 &1 17"7) gives a similar approach. He
adds that when the Jews willingly reaccepted the Torah in Shushan, and then returned
to Eretz Yisrael shortly after, they carried with them the tremendous inspiration they
had gained from the salvation they had just experienced. They accepted the Torah
completely, so that they would no longer have any complaint on it.

The Rashba brought by the Eitz Yosef on the (X217 Xy71 73"7) 3pw> 1w gives a
comparable answer.

Understanding the impact of our reacceptance of the Torah during Purim

QUESTION: How can the Gemara say that the Jews only
reaccepted the Torah years later after the Purim events? Did
they not do so at other times in between, such as on Har Gerizim
and Har Eival upon entering Eretz Yisrael?

Was there a unique element of the Jews’ reacceptance during

Purim which is the reason that the Gemara here mentions it?
Tosefos (xn>>7IR? 727 Xy7 71"7) notes that the Jews reaccepted the Torah on other
occasions between Shavuos and Purim, and appeared to do so willingly each time.
He cites the Gemara in Nedarim daf 25a which teaches that when the Jews were

encamped in Arvos Moav before Moshe Rabbeinu died, nsaa mwn» nasw — that he
made a new agreement between them and Hashem. The entire nation promised to
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fulfill the Torah and Mitzvos, 72 »» ayvawm — and he made them take an oath that
they would do this.

Second, he cites the Gemara in Sotah 37b which describes that the Jews reaccepted
the entire Torah at the time of Yehoshua at Har Gerizim and Har Eival.

Tosefos is asking: how can the Gemara here say that the Jews only reaccepted the
Torah years later at the time of Purim, since it appears from the Gemara in these other
two places that they did so willingly twice in between?

n'"7R — He quotes Rabbeinu Tam who answers: when the Jews accepted the Torah
on these two occasions, they did so =12>7:7 %5 ®» — upon the command of Hashem —
anms byas 9 — and it was as if they were forced to do so.

bar — In contrast when the Jews later reaccepted the Torah after Purim, anyT» v9ap
o3 nanxn — they accepted it willingly due to their love for the miracle.

"7 DR TI2YY nva2 37w nasw 7 — Later, Yehoshua sealed a new covenant among the
Jews for them to serve Hashem, which they accepted on their own. However, this was
limited in scope, since 3"y T1aph XY KON a2 XY — they only accepted upon
themselves not to serve idolatry.

In contrast, the Jews’ reacceptance after the Purim miracle was unique and complete.
It was an acceptance of the entire Torah and was taken willingly. Therefore, the
Gemara mentions it here as the final commitment which bound the people to fulfill it.

Explaining the culpability of the Jews for their sins following Matan Torah

QUESTION: Many years passed between Matan Torah and the
Jews’ reacceptance of the Torah. How could they have been
punished during this time, since they had a npn?

The Maharsha on the ("5 727 Xy711 1891 7"7) 2pps 3w asks why the Jews were
punished during the time of the first Beis HaMikdash, since this was prior to their
reacceptance of the Torah at the time of Purim. At this time, they still had a Moda’ah
which should have protected them if they fell short in their observance of the Torah.

He cites the words of Tosefos (xn>>1I8? 727 &y7w 71"7) that at the time of Yehoshua
(prior to the Purim events), the Jews willingly accepted upon themselves not to
worship Avodah Zarah. Since this was one of the primary sins they committed while
the first Beis HaMikdash stood, they were duly punished for it.

In addition, the Eitz Yosef on the (X217 xy7 17"7) 2pws v cites the Midrash
Tanchuma which says that the Jews willingly accepted the an>aw 7710 on themselves
when they said "ynwn qwyi". Since they did so voluntarily, they did not have a ny7n
on this. They were punished for violating the prohibitions in it, in addition to the yaw
n1 °12 nxn which they were bound to fulfill even before Matan Torah.
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SECTION FOUR

=
The World Trembles in Fear

OVERVIEW

The Gemara in Shabbos says that the world was fearful that it would be

destroyed if the Jews refused to accept the Torah. What was the reason
for this fear, and how was it addressed?
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Summary of the Gemara

The Gemara in the middle of 88a analyzes two verses regarding the
creation of the world, which it connects to the events of Matan Torah.

"IYPEY INTS YIN P07 AW 0w 35007 NA 1Tt N — It quotes
Chizakayah who asks the meaning of the verse, “From heaven you
made judgment heard, the earth feared and then grew quiet” (Tehillim
76:9).

He asks: suopw 725 789 o8 — if the world was afraid, why was it silent?
N Y o o8 — And if it was silent, why was it afraid?

Tupw 91039 N 7972 N9N — Rather, the verse indicates that the
world was initially scared and then became silent.
Rashi (x> 7"7)-1 (7%°nn2 ") says that the world was afraid that the Jews would not

accept the Torah, and it would be destroyed.

" says that once the Jews said "vawn nwyi", the world immediately calmed down.
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"SWRAT DY P2 4T 37 ST 20007 XD 2P 2297 MWNT b 9975 — The
Gemara says that this is like the statement of Reish Lakish who asked,
“why does the verse say, “there was night and day, it was the sixth
day” (Bereishis 1:31)?

o % 790 """ — The letter 7" is extra. Why is it needed?

NOWNI2 T oy 7327 mnmw 9 — The Gemara says that the extra
letter "77" teaches that Hakodesh Baruch Hu made a condition with
creation. "y>pnn oaN 7707 059320 YN o' 2775 928 — He said to
them, “if the Jews accept the Torah, you will survive,” sax x> oxy"’
"y73) wmnb ooaN i — “but if not, | will return you to your
(original) state of emptiness.”

Rashi (o1 mannw mon 1"7) explains that the extra letter """ in the word *wwi causes it
to be read “the sixth day.” It alludes to another sixth day, that of the sixth of Sivan,
the day on which Hashem would give us the Torah.

(The letter """ does not appear regarding the other days of creation, meaning that
Hashem was alluding to a specific later event only in the verse regarding “ww: ar.)

Rashi says that the »wws 212 »»n nowra2 s — the final stage in the creation of the
world was based on (the giving of the Torah on) the sixth of Sivan.

The Maharsha ("5 o2y 192w %% 73"7 :2 777 772v) says that in the beginning of
creation, the entire earth was covered with water. Hashem gathered the water into
defined areas so that the land would emerge and man could live on it. If the Jews did
not accept the Torah at Shavuos, Hashem said that He would reverse the process and
return the world to its original state of 1721 y7n.

Understanding the fear of the world that it would be destroyed

The Chasam Sofer (oonx 7%t 17"'7) cites the Ramban in his Derashos ' nn nwa7)
(7272 21wm "7 anvan who says that if the Jews had not accepted the Torah at Har
Sinai, 1721 9790 K9 »» — the world would automatically revert to its earlier state of
emptiness.

The Ramban explains that the world was created only for the Jews to accept and
fulfill the Torah. Had we not done so, there would be no purpose for the world to exist
and it would immediately be destroyed.

QUESTION: How was the Jews’ acceptance of the Torah
sufficient to calm the world? How did it know that the Jews
would continue to observe the mitzvos and learn the Torah?

13



The Rif on the (7P anR 7"7) 2pps 1w says that after the Jews accepted the Torah, the
world immediately became calm, as the verse says "wps1 naswn mmon 57 90" — “the
Torah of Hashem is perfect, restoring the soul” (Tehillim 19:8). He says that the
Torah brings life to the Jews and ooana — it creates a base — for the world to exist.

He cites the Gemara in Avodah Zarah which relates the attempt in the future by the
nations of the world to try to claim reward for observing the Torah. The Gemara says
that Hashem will rebuff their claims, and say that only the Jews lived up to this task.
The Gemara on 3a there says that the nations will demand proof that the Jews
faithfully observed the Torah. Hashem suggests several answers, each of which will
be rejected by the nations. It finally answers that the nations of the world themselves
will testify that the Jews upheld the Torah.

The Rif says that the verse from Tehillim describing the “feelings” of the world refers
to two events. The first statement of 782" — that the world will be scared — means that
it was frightened that the Jews would not accept the Torah. Once we accepted it on
the sixth of Sivan at Har Sinal, it achieved a level of calmness, knowing that it had a
reason to continue to exist.

However, an element of fear remained in the world even after Shavuos. It was
concerned that the Jews would not continue to observe the Torah, and even if they
did, there would be no one available to testify to this fact. Without clear proof that the
Jews had faithfully observed the Torah, the world could still be destroyed.

The Rif says that the second statement that the world will become mupw — calm —
refers to the future. The world will take solace in the future in the knowledge that the
Jews not only accepted the Torah at Har Sinai, but will continue to observe it during
the time of the Moshiach.
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SUMMARY: WHY DID HASHEM LIFT THE

MOUNTAIN OVER OUR HEADS?
(SHABBOS 88A)

Section One - Lifting Up the Mountain Like a Barrel

I. During Matan Torah, Hashem lifted the mountain over our heads like a n>x» — barrel. The Gemara learns this
because the verse says the Jews were 17777 n°*nnna — within the mountain (Maharsha). The word n»» has the
gematria 426, the same as 1on — within (Parparos L’chochma).

1. The Midrash Tanchuma ('» P15 1 nwno) says that we previously accepted the 2n>aw 770 when we said,
"ynwn awyi", but needed to be coerced to accept the 115 5vaw 7710 due to the extra effort needed to learn it.

The Ben Yehoyada says the message of Har Sinai being lifted like a barrel teaches us that every word of the
Torah is like an empty vessel with endless depth.

I11. Tosefos says Hashem lifted Har Sinai over us because He feared that we would withdraw our commitment.
The Maharal says He did this to teach us that the entire world exists due to our fulfillment of the Torah.

Section Two — A Test of our Commitment

I. The Rif says that we showed our eagerness to accept the bulk of the Torah by observing the small number of
Mitzvos which we received in Marah prior to arriving at Har Sinai and the 111 >33 n11%¥» yaw. The Gemara says
we were like a noaxn — an engaged woman — who is eager to arrive at the Chupah and complete the marriage.

Section Three — A Coercion and a Willing Reacceptance
I. The Gemara says that we had a xy7 — a claim of coercion — that we should not be punished for violating
the Torah since Hashem forced us to accept it. However, we lost this claim when the Jews in Shushan
reaccepted the Torah on themselves and their descendants following the Purim miracle.
The Ran and the Ramban says that the Jews could have claimed that we accepted the Torah to fulfill it in
Eretz Yisrael and were not bound to follow it in exile. We lost this claim once we reaccepted it, since we were
in exile at that point, and did so immediately before returning to Eretz Yisrael.

I1. Even though we had a &y71a, we were still liable to be punished for violating the Torah since we had agreed
to observe its rules (Maharsha, Eitz Yosef).

Section Four — The World Trembles in Fear

I. The world was afraid that it would be destroyed if the Jews refused to accept the Torah, since it was created
only for the Jews to fulfill the Torah (Chasam Sofer from the Ramban).

ABouUT Us

Derech B’Yam HaTalmud presents a guided approach to aid in the learning and teaching of Gemara B’Iyun. It offers
a live daily iyun shiur in Ramat Beit Shemesh, and written and electronic materials for learning and teaching.

Its first publication, Derech B’Yam HaTalmud on the opening Perek of Mesechtas Gittin, is currently available as a
two-volume hardcover sefer or an E-Book. Its next sefer on the first Perek of Mesechtas Kessuvos is in preparation.

Contact us for more information or to sign-up to receive additional kuntresim in the future:
Email derechbyam@gmail.com WhatsApp to: 055-339-3251 or (732) 261-3666  Visit derechbyam.com
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